CHAPTER XVIII

THE ECSTASY OF THE ALVAR’S GOD-EXPERIENCE

The transcendental nature of God is shown in the
epics, Purdnas and other ancient texts to be difficult for
human comprehension. In His infinite mercy for the suffering
humanity, God presents Himself to the world in the fivefold
finitised forms. The selves which are under the spell of
karma desire earnestly to get relieved from  the effects of
karma, but are not in a position to find out the proper means
for it. Traditionally, knowledge of reality (tattvajnana) is
enjoined as the course open for man to achieve this and, but
not al} the jivas could have the capacity for it, Adoption of
the path of karma (deed) is also prescribed, but it is found in
practice to lead not always to the desired end. Vaispavism
has achieved distinction by restricting the scope of jHana to
realizing the real nature of the Supreme Person. Narayana
whose divine form is blue in complexion like the water-laden
cloud and who protects the several worlds is the deity that
could help the jivas in distress." Having created the world
and reclaimed it from the waters, He had devoured it, let
it out and measared it. He is not different from others who
do, under His guidance, the works of creation and destruc-
tion. This knowledge of reality is to be acquired,? by the.
self in order to have faith in Him for obtaining relief from
the worldly ills. People have to take to the footsteps
of the seers who had realized Nardiyana as the purport of the
Vedas and other texts and as the remedy which could destory
the diseases. Those seers acquired this knowledge by wor-
shipping Him.3 It will be futile if one seeks to find out
whether the Supreme Person would be like this or that or any

1. T.V.M.9.3:1i.
2. ibid. 9.3: 2.
3. ibid. 9.3: 3,
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other decity or beyond our reach, thus to realize His real
status. Such an enquiry need not be conducted, as it would
entail much wastage of time and energy. Nirayana is only
Krsna. The realization of this would lead to knowing that
He is Himself any other deity.*

When utter disappointment was faced by the Upanigads®
in discerning His nature, it is foolish on the part of the selves
to search for Him and try to obtain correct knowledge about
Him. Brahmi who is sprung form the navel of Vispu, could
not have the perfect vision of His feet. This is proof to make
clear that He is beyond comprehension.® The great seers
declare that He is the only God, but no one can know Him
correctly. By adopting the various courses such as jmana
and karma, the result could not be obtained. Lord's grace
alone could yield the intended result.’ |

There were many occasions when the Lord came down
to the mortal world for heiping those who had faith in Him
and who looked upon His favour in times of dire distress,® for
destroying those who tried to violate His rules and make the
innocent souls suffer, and proclaiming the way of good
conduct. The divine descents which He took for achieving
this end had provided the selves with occasions for their
experience of His qualities such as dayz, saulebhya, sausilya,
vatsalya, aisvarya and tejas. The occasions when the Lord
displayed these qualities caught the vision of seers like Vyasa
and Suka who offered graphic descriptions of such occasions.
The Alvirs dived deep into the ocean of these qualities
through the love they had for Him and presented in their
compaositions their experience of those qualities, Divine Grace
came to be looked upon by them as a powerfu] weapon to strike
at the very root of karma which brings untold sufferings to the

4. P.Tv. 36.

5. Taitt. Up. 2; 4.
6. M.Twv 56,

7. Nap. Tv. 2.

8 Bh.G.4:1}
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jivas. and it is but natural that they should not only seek
earnestly to obtain it but also to expatiate on the imperative
need to deserve it. Hence the centrality of the idea of Divige
Grace in the Sri Vaisnavite system of philosophy. No wonder
that Namm3zlvar and other Alvérs too insist on this idea, In
their hymns are outlined the factors requisite for the attain-
ment of Divine Qrace as well as the effects it produces.

God sceks the soul even more than the soul seeks
God, and it is therefore said that the soul-hunger of God is
greater than the God-hunger of the soul. God is therefore
aptly called the "Hound of Heaven® or the ravisher of the
souls, The Hound of Heaven hunts the separated soul., The
love-chase is so remorseless that the more the flight of the
soul, the greater is the foliowing of the Lord and the love-
chase, The infinite auspicious qualities of I§vara are domi-
nated by the redemptive motive of Grace [dapd}. Divine
Grace is eternal and infinite, and it is immanent in all living
beings, The descent of God tvpifies the soul-hunger of God
and the idea transforms the Holy of holies into the ravisher
of the souls. There is a reference in Tiruvdymoli to this
beautiful concept of God's soul-hunger :

"Varikonptu uppai vijunkuvan kZpil enru
Arvu ugra ennai oliya ennil mupnam
Parittut tdn epnai murrap parukipdn.

Using the metaphor of hunger and eating, the Alvar says
that, as he was eagerly awaiting an opportunity to ‘devour’
the Lord, the Lord ravenously ‘devoured’ him wholesale,
and thus fore-stalled him. The Lord has already, ‘eaten’
his soul piece-meal,'0 says the Alvar, and now He has
devoured his ‘whole’ and quenched His thirst. No doubt
God is food and drink to the Alvar; to Him the Alvir is
food and drink.

An object that is charming fascinates and creates
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9. TV.M. 9.6 10.
10.  ibid. 9.6:3,4,5,6,7,8,9.
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avidity in man to possess it. As man’s desire grows to have
it, he is not satisfied with its mere possession by him and
presence of it with him. He seeks to have it for himself,
rather desires to devour it so that no one else could have any
claim on it. This must be the reason for the depiction of a
deep and intense longing to gaze passionately at a person as
drinking the beauty of that person with the eyes.!

Though the Vaispavite definition of Godhead inciudes
the Upanisadic idea of Brahman and I§vara and Pancardtre
idea of Bhagavin, its concept of God as day#@nidhi exceeds
them all, “The Lotd is rich in mer¢y and has not daya as His
differentia but is daya itself and is therefore impersonal.
Daya is for daya’s sake, and is not the fruit of righteousness,
and is therefore not juristic or moralistic. It is neither
vindictive nor retributive, It does not brook bartering at all
by the arithmetical calculations of pupya-papa and scheme of
rewards and punishments. Dayd& is spontaneous in nature
and instantaneous in effect.”tl® It is the soul of the Lord
Himself and it is the source, sustenance and satisfaction of
the divine nature.  The Lord saves the righteous but, with
infinite loving kindness, He seeks and forgives the wicked of
their transgression. His juridical severity is surpassed by His
forgiveness. He makes haste to redeem the wicked from their
wicked course and gives them succour, This divine Grace is
natural (svabhavika) and unconditional (mirharuka). God only
waits for some pretext to save the soul. Even an actre-
motely connected with the Holy, such as the unwitting utter-
ance of God's name, is sufficient to set the redemptive
power of Grace to operate, In this act of operation
of Grace, the office performed by Laksmi, the chief
consort of Nardyana, is unique and significant. She 1is
all tendernsss towards the souls, her children, and

1, The queen Sudaksing is described to have drunk her husband with
eyes which were as though fasting (Raghwvamiaj 2t 19 Janaka
looked at the beauty of Rama and Laksmana sitting by the side of
VisvAmitra (K.R Palakintam-kulamurai 2).

11.&. The Philosophy of Vi§istadvaita, p. 410.
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intercedes with her Lord on their behalf, By virtue of
her motherhood in relation to souls and wifehood in
relation to the Lord, she is eminently fGtted to play the role
of mediator between the two. As Lord’s Graceor Arul is
the Mother, the Srl Vaispavite theism equates God-head
with the dual self of Laksmi-Narayana or ﬁ_riyahpati. This
concept explain< that while He loves rule, she rutes love and
transforms the love of law into the law of love. Surrender
brings on the selves the Absolute rain of Grace which is bes-
towed and not merited by egoistic effort. Namma]var refers to
this Grace as “His tfruvarul’’,'? The Lord’s lotus-like eyes
are the fountain-head of this Grace. So the Alvar prays io
the Lord to turn those blessed eyes towards him - “Tamaraik
Kankalal nskkay".1* The never-ending cycle of karma is
then transcended. Atll the fetters and ignorance recede away
{ike a mirage which has been deceiving and teasing as though
it were a beautiful pond of pure water in the desert. When
self-renunciation is fully accomplished by giving up the lusts
of the flesh, divine communion results. Nammalvar says that
he has, by contemplation of the Lord and by the singing of
His praises, completeiy divested himself of age-old karma's.
He believes that he will remain free from the fear of hell for
generations to come and that nothing will be impossible of
attainment to him because the Lord has entered him, 1s not
going to leave him and has weeded out all traces of karma.!?
*“The Lord in His Grace has ordained me to sing of His glory,
His paratva and saulabhya, and has dispelled the sins of not
only myself, but all those associated with me, for generations
to come”.}% ““The Lord, solicitous of me, owned me and
offered Himsell up to me, and gave me all’*!? “By clasping

12. T.V.M. 8.7: 5, Periydlvir calls it ‘Pér arul’ (Periyadl. Tm. 5.3: 7).
13. ibid. 9.2: 1.
i4. ibid. 2.6: 6.
15, ibid. 2.6t 7.
16. ibid, 2.7: 4.

17.  ibid. 2.7: 11, cf. T.V.K. 397 *‘Tantatu untannai kontatu entannai,
cankara Irkold catarar’’ - ‘What You gave mz was Yourself: what
T gave You was myself: who gets the betier of the bargain ¥
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the Lord I have completely dispelled my karma’.'® The last
line of all the verses of this hymn'® runs in the same strain,
Tirumankaiya]var says; “I have no refuge other than Thy
Grace......I have been redeemed on secing Thee”.29 The
Alvir declares that he will rely on none else than the
Lord who ordained him through His grace to long for Him as
the calf does for its mother cow 2!

It has been explained that the working of karma can
be considered as a kind of redempiion and punishment as
dayd-karya ot work of compassion It is meant for the
redemption of the wrangdoer from his career of sin by the
inflow of divine grace. Forgiveness is the foundation of the
moral law, and redemption from sin is its religious fruition.
To the logical intellect, the absolute is beyond description
and definition. But to religious consciousness, He is the
inescapable Redeemer. In His infinite mercy, He assumes
suitable forms to recover, and reunite with, the lost self.
The ascent of the self to the Absolute is not so valuable as
the descent of God into evolutiopary forms and into humanity,
This quality of God is known in Visistadvaitic philosophy as
saulabhya or divine accessibility. XKarma and other fetters
ere from one point of view fetters of ignorance and darkness
‘which disappear when the light of the divine knowledge
blazes forth. Nammd]vir says that the Lord had stationed in
his heart to dispel his nescience.?2. The Avars in general
vefer to karma as ‘Jrul’ and *Vinai’. Perhaps the references
imply that these saints are equating ‘Vina? and ‘Trul’ as effect
and cause. The great Tamil saint Tiruvalluvar speaks of
“Irul cér irwvipnai’® and “Irul ninki inpam payakkum” .24
The Alvar refers to them as “*frular vinai”?s - ‘the darkness

—

18. ibid 3.10: 4.

19.  ibid. 3.10.

20.  Peri. Tm. 7.1:7.
21.  ibid. 7.3: 2.

22, T.V.M.1.7:4,
23. Kural. 5.

24.  ibid. 352..

25. T.V.R. 13,
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of karma ’. That cause of seed of all miseries is described
as due to "vinaip patalam’2% - ‘the cloud of karma’. The
real is obscured in this darkness and therefore the name and
form of various things in the world are not visible in their
real perspective and hides the Reality from vision. This
darkness is torn away by the pure light of real knowledge which
is the brightness of the Absolute,

Namm3alvar who experienced the unsolicited Grace of
the Divine describes it in the following terms ; "He made me
an entity and reposed Himself in me*27; *“the Lord who came
to me unawares and redeemed me”;2%8 “without my knowledge
Thou gavest me wisdom and did so much for me*';2* “Thou
transformed my evil heart into good by making me chant Thy
names and.worship Thy feet with songs and a pure heart;'*30
“Thou gavest me the kind of heart which enables me to worship
Thy feet in birth afier birth chanting Thy names”;3 “my
soul and Thine merged so that one could not tell them apart
from each other’’;32 and “what good did I do Him to deserve
it that He has placed Himself in my heart 7’33

Pillai Lodkacarydr in his Sri Vacana Piusanam through
a series of telling similies brings out the mode of operation
of divine Grace und shows how the Lord takes all the initia-
tive for saving the souls. Much as a father who, even though
he lives happily with his other sons, longs for the company
of one of his sons who lives abroad in a distant land, so aiso
the Lord, even though He enjoys the company of the Eternals
and muktas in Vaikuntha, cannot brook separation from the
souls wandering in the sea of samsara, and so sees to it that

26. P.Tv. 76.

7. T.V.M.10.8: 9,
28. ibid. 1.7: 5.

9. ibid. 2.3: 2.

30. ibid. 2.7: 8.

31, ibid. 2.7: 7.

32. ibid. 4.3: 8.

33. ibid. 10.6; 8.
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they are reminded of their links with Him by giving them
their senses. Perhaps the Lord with the fear that on His direct
manifestation they might grow jealous of Him and drive him
out, approaches them invisibly like the mother taking up the
sleeping baby in her bosom without disturbing its sleep. Al
the time He stays in their company and watches their doings
they are reminded of their links with Him by giving them
with solicitude, and though they may perform a number of
acts of evil, He looks out for occasional unconscious good
deeds on their part such as the casual mention of the Lord’s
name or the name of the town where there is the Lord’s
shrine, or casual unwitting service to His devotees. He
collects the merits of these good deeds, magnifies them and
steres them up for them so that these accumulate into great
merit, just as the goldsmith collects tiny amounts of gold
Ieft behind on his touchstone with his wax and accumulates
them into a sizable amount of gold. An instance of this kind
of concern of the Divine for the human is to be found in
Lalitacarita in Sri Visyu Dharma.%

Civajnana yokika] explains the working of karma in the
operation of the Divine Grace in his commentary on Civg-
jRanapotam. According to him all the good acts which the
fivas perform, bring on good results, but they are after ail
gold-fetters as opposed to iron-fetters of evil acts. The
yOkika] terms these good acts as * Pacupussivam® because they
are not done with the proper feeling of self-sacrifice in the
name of God; they wiil be * Civapussivam’ only when they are
petformed in that spirit. In the former the egoism is not
dead, whilst in the latter it is completely annihilated. The
saint offers this explanation to show how one escapes from
these fetters by doing good acts: though the Pacupummivam is
intended to benefit some others in society, because the Lord
is omnipotent and all pervasive, this act consciously intended
for some one eise, goes unconsciously to please the Lord
ultimately, In this manner Pacupunsivam leads to Civg--
punsiyam. No doubt by the performance of this act the result
is the gold-fetters, but ultimately on account of accumulation

4. S .V.P.- Siitras 381 and 382 (ﬁri P.B. Anpangar3carydrf edition),
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of Civapusniyam the soul is transformed and it expericnces
the Divine Bliss,.3

Again the Alvars praise this Grace of the Lord many a
time and in many ways. He is the Lord of Grace - * Péraru-
[8lan 36 - according to Tirumankaiyalvar. He is the munificent
Lord who bestows His Grace to Nammalvar who is a devotee
of God’s devotees - “ Arulperuvar atiyartam ativan@rku aliyén,
arul taruvan amaikinran, *¥? Parankusa says: * Kurikko]
judnabkalil enai 0}i cey tavamum, kirikkontu ippirapp€ cila
nalil eytinan yan 3 - ‘ Through the Divine Grace I, a poor
person, could, within a few days, attain to accomplishments
which are possible of achicvement only through yoga and
sadhana for generaticns’. When God’s Grace flows freely no
one can prevent it. The saint says: ‘‘Though I chanted the
praise of the Lord with discus in hand as my Dark Gem
(karumanikkam}, in hollow fashion, and was wallowing in
samsara, 1 got the rewards of a true devotee. When God’s
Grace operates who can stifle it?°*3%; *“ when 1 was helplessly
tossed about like a boat in the stormy sea of sams@ra, He with
His divine Form with discus and conch in his hands took pity
on me and merged with me to release me ~;% = Apan 3lutaiyan
epru aht® kogtu ukantu vantu, tan¥ innarul ceytu ennaij
murravum fan apin’’' - ‘Taking me at my word that I was
His slave, He affectionately blessed me with grace and became
my all-in-all’. It is only by His Grace the Lord entered him
even though he did not seek Him. Says the Alvar: *“The
Lord whom | did not think of seeking and uniting with myself
at all came of His own accord, fascinated my heart, and
united with my body and life, How can He part from me

35. The Religlon and Philosophy of Tevaram, pp. 1214-15,
36, Perl. Tm.9.5:4.
37. T.¥.M.10,6:1.

38. ibid, 2.3:8. Note Pillan's comment on this. The Zu refers to the
story of Dadhibhinda,

39, ibid. 5.1:1.
40. ibid. 5.1:9.
41. ibid. 5.1.:10.
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hereafter ?"# ““He will put me on the road to maksa, removing
all hurdles, and liberating me from the two kinds of karma,
and freeing me from illusory attachment, and finally making
me lose my heart to Him 4% The glorious Lord will remove
two kinds of karma (pumya and papa} — * Perumai utaiya
pIrandr irumai vinai kativaré .44 The very contemplation of
the excellent form of the Lord ensures freedom from the
~ bondage of sin and merit alike.# The Alvar terms our karma
as ‘bushes of diseas:s’ (ceplyar noykal).*5. The immortal poet
Tiruvalluvar bhas aptly remarked that to those who are
attempting to rid themselves of their future births, even their
body 1s too much for them - * Piraparukkal urrirkku utampum
mikai”.47 When the soul turns Godward forgetting its erst-
while identification with the imperfection and aims at com-
munion with the perfection it enjoys freedom from this
disease, and the bliss of spiritual health. God is therefore
the medicine = “vinaitirmaruntu’’ 48 He is the sweet medicine,
according to Nammizlvar, that dispels the sinfulness of the
devotees.®® He is the repository of wealth, the medicine of
allills, and the One Who saves man from getting destroyed by
the five senses.’® The Eternals praise Him as the medicine
which gives them the joy of His experience. The Lord is
also spoken of as 'Amutu’ in so many places by the Alvar. -

Nammdlvdr, when he attains realization, transcends
the endless see-saw of karma and ethics. Itisa negation of
moral laws; it is rather their fulfilment and transcendence to
the higher, morc wonderful and more mysterious harmony
of the Absolute. In the Absolute, all the contradictions,

[ T R S

42, ibid. 1.7:7.

43, ibid. 1.5:10.

44, ibid. 1.6:9; 1.Tv. 67; Peri. Tm. 6.3: 4.
45, ibid, 5.116,

46.  ibid. 2.6: 7 cf. ibid. 610 : 7.

47.  Kural 345,

43. T.V.M. 7.1 4,

49.  ibid, 3.4 5.

50. ibid. [.7: 2.

51. 1ibid. 9.%: 4.
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all the dvandvas or pairs of opposites like suceess and failure
pleasure and pain are transcended and harmonized. Accord-
ing to Piitat-talvar the man who meditates on the feet of the
Lord is not elated at the possession of wealth, nor does he
feel dispirited when what he possesses is lost,’2 Nammdlvar
emphasizes this importance of ethics. He speaks of the
removal of the faults, the erroneous notions of “I* and
'Mine’;’? once the worldly pleasures and worldly attachment
are given up moksa is immediately attained.’*  Therefore
true renunciation is of the mind, The false sense of prestige
and vain desire inhering in the mind shoultd vanish. The
God’s devotees are described asthose whose minds are satura-
ted with God’s love. Nammalvar describes them as those who
take care of themselves in all their births, He calls them
“Paramar’’®® — ‘the great men’; “‘Natar’’ - ‘the lords’;
“Alutaiydrkal”’’ - ‘those to whom he is a slave’; “Peru-
makkal'’5® - *superior men’ and so on. He refers to the three
types of devotees,™® “Cayame afimai talai niprar” - ‘the kind
of service of which the depth is only known to those to whom
the very performance of the service is itself the reward’;
“nikkamil atiyar® - ‘that Kind of service which is rendered to
God cver in His company’; and "koéril apiyar® - ‘that kind
of service which is flawless’. Service Is said to be tinged
with few when, in the idea of serving Ged direct and to the
exclusion of His Elect, the element of pride enters, namely,
the pride that he is face to face with God, and that he is
preferred beyond others, This was present passively in
Bharata (first type), actively in Lakgmapa (second type),
but entirely absent in Satrughna,

52. LTv. 45,

3. TV.M 1.1 3; 2.9:9.
34. ibid, 1.2: §.

35. ibid. 3.7: 1,

56. ibid. 3.7 2.

57. ibid. 3.T7: 3.
58. ibid. 3.7: 4.
50, ibid. 8.10; 2.
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It is said that doing good to others is the highest
Dharma. Tayumana Atikal says: ‘‘Anpar pani ceyya enai
alakki vittuvittdl, ippanilai tapé vantu eytum’’60_ the state
of happiness will automatically come to one who is made to
serve others’. Inlernmal purity engenders this state of mind
where sympathy and pity become almost an instinct, Tiru-
valluvar calls this state of mind as “Mapanalam® - ‘good-
ness of mind' - which according to him brings future blisssé,
Truly Nanclyar has said that "if when seeing the suffering of
others, one’s pity is excited and one ejaculates ‘oh’, one
may know of oneself as a true Vaignavite and such a person
can be sure of his or her salvation. To be a Vaispavite is to
belong to Geod, and to belong to God is to be like God Him-
self ie., conform to His ideals, one of them being to be ‘the
friend of all creatures’.52 When this sympathy is absent,
there is no hope of salvation., When the feeling of desolation
overtakes Namma]viar and he begins to condemn himself,
he feels a revulsion at his imagined unsympathetic mind., ‘I
have not ever given alms’ says the Alvar, ‘in charity, nor
drinks to the thirsty’ - ““ffakilien opru afpakillen’ 63

To yearn for His sight, it is essential that the fiva
should have the heart rid of all the impurities. A heart that
is purified would have encugh control over itself and would
not tend to be tempted by worldly attractions and so would
continue to feel the unique nature of His daya and other
qualities and value them highly, Those who suffer from
worldly ills will have to control their senses and get them-
selves obsorbed in the experience of His ever fruitful quali-
ties.5% The Alvar was able to have control over the senses
only through God’s Grace.5 Every accessibility could be
said to crown all His auspicious qualities, as through it, He

60. Tayumapavar Paial: ParEparakkanni - 155.
61. Kura] =459, |
62. Bhag. Vis. Book I. 1.2: 1 {Commentary).
63. T.V.M.4.7:9; cf. ibid., 5.1: 4, 5, 6.

64, ibid. 2.8: 4.

6%. ibid. 7.1: 7.
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gets easily mixed up with high and low and enables them to
have communion with Him,% His transcendence does not
suffer even though He becomes accessible to allé?, Those
who commit sins act against the commands of God, but God
has sympathy (kdrumya) for them and enters into them and
fills them, giving them the experience of His presence and of
this quaiity.®* The Lord who is in Paramapada comes
down and attracts the mind of the Alvar, thus revealing how
He 15 easy of reach to any one who is earnest to get at Him.%
He is the Lord of gods and so He is at the highest position
which is beyond the reach of all, including gods. The Alvar
says that he is mean and low, indicating his or any jiva's
position at the lowest level. Not only is the self thus an
abode of all defects, but is having not even a single merit or
virtue which could make him deserve the commendation of
the wise, This is in wide contrast to the Lord who has no
defects and is the abode of auspicious qualities. The Lord did
not mind the littleness of the Alvir. As the Lord of Tiru-
malai, He possesses a body of supreme lustre and has passion
for the Alv&r. This suggests His vaisalya and also His ever.
readiness to be of help to His devotees.”™ The little act,
like uttering His name or the name of His placs, is enough
for Him to stand steadfast by His devotees without deserting
them.” The Alvir uttered the name ‘Tirumalirunicalai’ the
place of the Lord At once the Lord came to the Alvdr with
His consort Sri and filled his heart - “Tirumaliruiicélaimalai
enrép; enpa, Tirumal vantu enneficu niraivap-pukuntap®.’?
The Lord made an announcement assuredly to Ajuna that those
who seek His feet would be rid of their sufferings and sins.”
To fulfil His obligation. He protects people in every birth which
they take and takes them in a particular birth of theirs to His

66. ibid. 1.3: 2.
67.  Vide Parfcara Pattar’s remark (ftx on T.V.M. 1.3: 2).
68. T.V.M.S5.1:7: Pifl8n’s remark (F« on T.V.M. 5.1: 7).
69, ibid. 5.3: 9.

0. ibid. 3.3: 4.

71, ibid. 2.7: 3.

72. ibid. 10.8: 1.

73. Bh. G. 18: 66.
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place and oflers them the right occasion to render service. In
this respect He is verily the father (appasn) and exhibits His
inborn nature of being true to His word.? It is really surpris-
ing that the Alvar finds it difficult to control himsef on hearing
some one utter the name ‘Nardyasa® which he himself does
not care to utter. He then tries to search for His presence,
while He, Who is omnipresent, has taken pity on him and
stays with him days and nights without a break. This iz due
to His confidence in the Ajvar 7 He who is ever filled with
all good qualities (nampi) has chosen not to leave away the
Alvar.’® His liberality is displayed by offering Himself wholly
to the Alvar whom He has made His own. He is not simply
the Absolute but the divine wish-yielding tree (kappakam).
This quality is further attested by the A]var referring to Him
as having the good mountain Vénkatam and as Damodara,?”
His tenderness is evidenced in His occupying the mind of the
setf of His own accord, although the fact is that the self is
not competent to know that he is the servant of Him.7® His
quality of sympathy will only yield fruitful results, while that
of deities other than Him would lead to no good end.?™

Among the gred forms, specific mention is to be made,
by way of implication, of the Tirumalai Hills which makes
the flame of the heart of cternal selves shine with full
radiance and puts out the blazing fire of karma of all those
who do not care for God after obtaining their desires from
‘Him, those who ignore Him after getting their isolation
(kaivalya) and those who worship Him for ever to get fina!
release.8¢ This is mysterious since one kind of fire, namely,
sing, is destroyed, and another kind of fire, namely, devotion
or love, is made effulgent &

M. T.VM. 3.%7

5. ibid. 1.10; 8.

76. TinonT.V.M.1.10: 8
7. T.N.M. 2711,

T8, 1.Twv. 16,
9. M.Tv. 15
80. ibid. 26.

81. cf. The wind behaves as the friend of ithe fire which burns the
forest but that itéelf puts out a (barning) lamp. Who will be the
friend of the weak : (original : & Samskrit Sloka).
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The realization of the value and purpose of these quali-
ties which show the Lord to be both transcendent and imma-
nent is capable of causing thrill even to one whose heart is
immune to emotional stress.  Recapitulation of this experi-
ence will afford the jivas occasional vistas of bright joy amidst
the dark and dense ciouds of worldly sufferings. The Alvars,
who are the divine beings descended on earth for the welfare
of humanity, are immersed in the deep sea of God-realization
and as such have perennial enjoyment of bliss, having nothing
to suffer from worldly ills. Admiration of these qualities
arouses in the mind of the seif a state *‘of desire, vague and
disturbed, very real, and liable to be very intense as a posses-
sion of the soul”’.32 With the repeated occasions that are
obtained by the self for enjoying such qualities, this desire
turns into a profound and lasting ambition. The idea of the
objects of this desire becomes a steadfast property of the soul,
This could be termed as the love which the self has for God.
As this love becomes deep rooted, the self is affected by certain
reactions, ‘“The things that charmed us lose their colour;
the things we had admired seem debased; our dearest affec-
tions cease to fill our hearts. The things of the world no
longer hold us; each of them now awakens in us the idea of its
opposite. In all the objects presented to our sight we see only
the distortion, the empty image, wan and dead, of the living
idea perfect and definite, which sensible realities are power-
less to express. We conceive as the supreme object of our
desires, the infinite, the eternal, the perfect - God .8

The Alvars have laid emphasis both by their lives and
their hymns on Ged-love. Anpu,3 vétkai ® katal ® qvad? (the
words meaning ‘love’) used in their works for and towards God
- is the most noteworthy feature of the hymns of the Nalgyiram.

82. The Religious Consciousness, p. 367.

83. ibid. pp. 367-368.

84. T, V.R. 2; T.V.C. 2; Peri. Tm. 8 T.V.M. 6,10: 2.

8. T.V.M.2.1:10;9.6:1; 10.3:2.
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But the traditional order of evolution of devotion is from
katal to anpu, from anpu to vétkai and from vétkai to gva.
Yet it will be noticed that in respect of the Alvars the stages
of evolution do not strigtly follow this order, or precede or
succeed one another in strict conformity., This perhaps
implies that the A|vars’ bhakti includes and transcends all the
four stages at the same time all the time.’® Or another
explanation could be offered to this. The saints have the
moments of ecstasy to be followed by occasions of disappoint-
ment. . Severe longing was also given to their lot to obtain
union with God.?® The compositions of the Alvirs contain
their expressions of ecstatic experiences as they were having
then and also subsequently. As they had varied experiences
alternately at the will of God, one cannot expect the graded
development of their love for God. In fact, the saints take
the generic name, ‘ Ajviir ' (one who gets immersed) from
the fact of their being eternally immersed in God-love, While
to the Advaitin God-love or bhakti is only a means to the
dttainment of jRana or true-knowledge, to the Alvars, and
indeed to all the Vaisnavite dcaryas, bhakti is the summum
bonum of religious experience. It is both the means and the
end. It is an updya or means, since it is a sure method of
obtaining Divine Grace; it is also a purusd@rtha or goal, since
there is no higher state to be realised by man than to love God
as an end in itself. Usually up@ya is difficult and hard and
not very sweet in the process, But here bhgkti as upgya is
indescribably sweet and pleasant. In fact, before the practice
of bhakii even the pleasures of paramapada pale into insigni-
ficance., Sadhana bhakti itself is so sweet indeed that there is
no desire to think beyond it of sd@dhya bhakti. The sayings of
several of the Alvars are to the effect that the attainment of
Vaikuptha is not to be preferred to the enjoyment obtainable
‘here by loving Him and singing about Him %' The Alvirs,

88. A.H. 8tt. 98 (Commentary).
89.  An Idealistic View of Life, pp. 93, 94.

90. The word ‘Alvdr*® means ‘one who dives deep into divinity' or
one who is immersed in God-love and God=bliss,

91 T.V.R. 108 T.V.C. 2; T.V.M. 2.9:1, §; T.M.2. 1.Tv.90; ci.
Defika’s Varadaraja Paficosat, 49, - o
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mystics as they areé, have the instinct for the infinite and to
them the best proof of the existence of God is the immediate
experieice of God, a soul-sight of Him here and now and a
revelling in His love. Just as famine=-stricken ryots who long
for rainfall atre not satisfled with the weather chart, so also
these mystics are not interested in the dialectic and divided
thinking or in rational arguments. As the former are satisfied
only with a down'pour of rain, the latter too are satisfied only
in the integral experience of the deity.

While this amount of God-love is seen in every Alvar,
Nammalvir’s God-love isona level far more exalted and far
more intense. It {s more an organic craving thana mere
mental feeling, His is a consuming passion, The Alvar's songs
of anguish, and his songs of rhapsody, both have their origin
in this passion for God. While all devotees of God long
mentally for communion with Him, the Alvar pants for that
communion with every pore and cell of his body and with
every beat of his heart. In one beautiful hymn are shown
the hunger and craving not only of the saint but of every one
of his senses and faculties for God-realization,®? His mind,
his mouth, his hands, his eyes.and ears and even his soul -~
each faculty vies with the other in throbbing for consumma-
tion and fruition in the matter of God-enjoyment. And one
very noteworthy feature of this very peculiar state is that
cach faculty is anxious to obtain realization net only in the
manner legitimately and normally obtainable by it, but by
exceeding and transcending even its functional limitations, -
a_sort of synaesthetic interchange of functions.  Thus the
hands want to praise Him with lnft}* words, the eyes desire to
wnrshlp Him with flowers, the ears long to see Him and so on,
in addition, of course, to respectively worshipping, seeing,
hearing etc., in the exercise of their respective legitimate and
normal functions. This extra-sensuous desire of each sense
in the matter of God-enjoyment does not appear to have been
given expression by any one else. The Alvar appears to justify

92. T.V.M.3.8.
93- ihid- 9-91 9.
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such a Jonging on his part, and to adopt the same procedure
in which God Himself sports by talking with His eves, and by
looking through the melodious tunes of His flute,”? This is a
singular and single instance of the mystie realisation of the
Alvar which really bafles comprehension and classification.
This super-sensuous and organic love and infatuation towards
God is the hall-mark of this Alvar's compositions, He
makes no secret of it. In tact, he avowedly attempts to
attain, and ultimately attains, God through love which he
terms as ‘matinalam™®* which Ramdnuja translates as “bhakti-
rispapanna-jnanam’.

Namma]var uses the word ‘qva’ very frequently in his
hymns, The word signifies an intense craving. This gva or
the God-infatuation of the Alvar canm be seen to have been
mentioned in all his four works. This ‘ava’ is seen sprouting
in his first work Tiruvirutiam where he says : “kayya pon. &l
vencahkotum kinpan aqvavuvan nan"% -°‘I long to have sight
of the One with the golden discus and the white conch in
hand', .In the next work, Tirwvacirivam, this ava begins to
assault and outgrow the Alvar., He says:

“Ulaku pataittu unta entai araikajal
Cutarppun tdmarai cUfutarku avavu
Aruyir uruki ukka périya

Katal anpil inpuln téral

Amuta vellattan &mcirappu vittu"9

- =‘*The suffusion in a flood of joy of loving devotion
springing from the soul’s transport of longing to place the
decorated feet of the Lord on his head is an incomparably
great experience’. This infinite qva, it is seen, begins to flow
tike a river in his third work Periya tiruvamiati where he uses
the word ‘ampu’. The Alvar says: “arukum cuvatum teriya
upardm; anp& peruknm mika......aummai numakku”.?? ‘We

94, ibid. 1.1: 1.
9s. T.V.R,84: cf. ibid. 64.
9. T.V.C.2.

97, P.Tv, 8, i o £
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do not know how to approach You or the means of access to
You. Yet our longing for You keeps growing’. The love
which flowed like a river becomes as big as the sea in his
fourth and final work Tiruvaymoli where in one hymn the
Alvar says: Peramar katal kotalpuraiya vilaivitta karomar
méni nam Kangan'’?® -‘Our cloud-hued Krsna who has expan-
ded my love for Him (which has a big scandal in store with
it) as wide as the sea’, It then becomes bigger than the sea -
“Katal katalin mikap perit@l”?. as the Alvar says; next it
almost immediately grows to such universal and cosmic
dimensions that it envelops the entire earth, the seven seas
and even the immeasurable vast space. In the words of the
Alvar, “Mantigi jnalamum &l katalum nilvicumpum kaliyap
perital’ 19 God does not vouchsafe His full Grace even now,
and so the Alvdr whips up his love to even greater propor-
tions. . So far his love has grown big enough to envelop all
matter, the entire acetana rattva; now it begins to excel the
next bigger fattva, the individual soul, the jiva. . He fecls
that his individual soul is too small to hold this divine love
{(here he calls it vatkm’) and so he says: dkam uyir ﬂkﬂm~
akamtarum wl pukku, aviyip param alla vétkai’’\®! - ‘the inner-
most recesses of the soul are perhaps inadequate to accom-
modate the vast cosmic dimensions of my yearing (vétkai) for
thu Lord has penetrated and soaked in it’. Thus the love out:
grows the Alvar and by degrees outgrows and envelopes the
Lord Himself. Not till He, the blggest Being (Brahman'),
is made small by the fast-growing passion of the Alvar's God-
love, does God deign to vouchsafe His love and grace un-
reservedly to the Alvir. The Alvar says: “When my longing
for You expanded, deepened, and enveloped the vast spaces,
You enlarged Yourself into something greater than by longing
(whichk comprehended the three tauvas of Visistadvaita
{acit, eit and Tévara) and merged Yourself into me, and thus
satisfied my great yearning”.!2 The Alvar now finds and

98, T.V.M. 53:4.
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realises that he hag reached his goal. 1In this very strain he
sings in the closing verse of this hymn. In the last line
“Calmu atanll periya en av@ arac cilntdye” he describes his
avrd as one which enveloped Him and outgrew Him; the Lord,
on His part, outgrows and envelops that ava and thereh}r
holds the Alvdr in His embrace. - -

The development of the saint’s God- love as seen in and
through his four works is sumethmg marvellous and unique in
the history of Divine Love in any language and literature,
That the love of a small child sitting under the tamarind tree
in the Atinata Temple in Alvar-tirunakari could assume
supra cosmic proportions and could even transcend Him, who
as Tirivikrama has transcended everything and everybody,
has been demonstrated by the songs sung by this super-mystic.
His God-hunger was intense enough to consume that very
God who was the object of his love. And it is because of
such hunger and thirst for God evinced by the great saint
that Paracara Bhatta has referred to him as the embud:ment
of ‘Kysna-Trsna-Tattvam'. :

No descent othzr than Kyspa’s exercised such a fasci-
nation over the saint’s mind as this one, The very thoughts
of the birth of the Lord, how He grew up .and how He
managed the Mahdbharata war melt his soul 193 The inci~
dents pertaining to Krsna’s life assail his sounl inall their
freshness, and steadily melt and eat it away. That his poems
abound in references to Kygna, His deeds and misdeeds, His
gupas and agusas, are but a corollary to the saint’s great
devotion to Krgna. Every thing good was set apart for his
Kannan. Even when the Alvar was in a peculiar mood
wherein he thinks, talks and acts as if he were himself the
God of the universe, the only descent of the Lord that he
imagines himself to be is Krspa. The Alvdr says: "It was I
who lifted the Govardhana. It was I that subdued the seven
fierce bulls. It was I that grazed the calves of Gokuliam and
protected the herds of the cows, It was 1 that was the chief

— =
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of the gopas™.1%*  This experience of the saint gets justified
from a passage of the Upanisad 1> Brahman gets the experi-
ence that It is everything. Gods, sages and men had the
realization that they are Brahman or anything else. Sage
Vamadeva had adopted this process and had the experience
that He was Manu., The jivas, even of the ordinary kind,
could have the full experience of Brahman, if they meditate
upon It and intuit that they are Brahman. It must, however,
be borne in mind that when a self meditates ‘1 am that’ it
must include Brahman or Paramdtman within ‘I’ and then
meditate. Even gods cannot obstruct this kind of meditation,
Prahlada had a similar experience.196

Many of the hymns sung by the Alvar in astate of the
lady-love, her mother and her companion are packed with
words every svilable of which being loaded with indescribably
acute God-love. At times the A]var gets into an exultant
mood and imagines himself as the specially favoured devotee.
Such periods are very rare, unlike the periods of depression
which are more numerous and frequent. In oene Tiruvaymoli,
the Alvar is seen indulging in a feeling of elation and that
hymn is bound up with Krspa. The Alvar begins the hymn
with a verse in the languuage of satisfaction and in a spirit of
security by exclaiming that he has learnt day and nightto
expatiate upon the inexplicable and inscrutable sporting of
Lord Krspa. All the worlds capnot be equal to him as he
has learnt to spend his time in love, his mind revelling in the
contempialion of the sports of that sweet Flutist.''7 In fact,
all the verses of this hymn run in the same strain and show us
the pulse of the heart of the venerable saint being soaked
with Kyrsna-Jove. This is the only place where it is seen that
the thirst of the Alvar for Krspa is being quenched in a
measure. In almost all other places where Krsna is referred
to the saint is found thirsting and throbbing, pulsating and

104. ibid. 5.6: 6.
105. Br.Up.1.4: 10,
106. V.P.1.19: 5, 86.
107. ibid. 6.4: 1.
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palpitating for the union with Kyspa. To Namm3zlvar, in
short, Krspa was everything, He was the food that he ate, the
water that he drank, and the betel that he chewed - “Unnum
copu, parukum nir, tinnum verrilaiyum ellam Kannan”,'98 The
commentators on the Tlruvaymoli very often put down the
Alvar's intense longing for Kysna to a feeling of frustration
engendered by the thought that if he had olny been bern a
week carlier he would have been blessed enough to worship
the Lord in flesh and blood.19? Pardcara Bhatta's disciples
asked him once: “How is it Master, that all the Alvars have
showed a preference to God as ford Krspa, not as Lord
Rama, or any other descent?” Bhatta’s reply was this: “When
a man is subjected to bereavement from his loved ones, the
griel caused thereby descreases as time elapses; when it is
fresh, its pangs are acute. So to the Alvars, Krsnavatdra is
nearest to them 1n time; that is, more recent than all the
avaigras. Hence their lamentations were great. Nammalvar
who was born just forty five days after the Ascension of Lord
Krspa, groaned thus from love: ‘Sinful man that Iam, I have
been born six weeks late! Ah! that what had reached lip
(i.e.,, Krgna} has slipped away*,119 Periydlvar’s hunger for
God is somewhat peculiar, He says that his hungry days. are
not those on which he forgoes food and drink but those on
which he fails to worship at the Feet of the Lord with the
chosen flowers culled from the four Vedgs.!!!

On His part, the Lord too finds it difficult to leave off
the devotee whom He bad chosen to bless and whose heart
He had occupied. He will not leave the heart of that person
who has found His presence there.”’? The Alvar who has

108. 1bid. 6.7: 1.

109. Ittin Tamilakkam - Vol. V. - Preface to Commentary on 5-10
(“*Piranta”’),

110. Bhag. Vis.Book V. Preface to the Commentary 5.10. ' Piranta™, The
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realized that the Lord took His abode in his heart in order to
dispel nescience from there and to lead him to do good and
shines there with singular splendour, feels that there is
nothing which could prompt him to leave Him.!""® One more
reason for his inability to leave Him is that He had come and
settled in his heart out of a liking for him "4

Tirumankaiyalvar says that he would not give up the
great joy he was having by his communion with the Lord, He
could not also forget His charming person.S He had kept
Him steadfast in his heart and will not'leave Him on any
account.'  He will not even think of any other deity."'?
Peyd}var is happy to find the Lord who lies in the milky
ocean, whose complexion is like the stagnant ocean and who
18 2 remedy for getting rid of the hell-like worldly existence,
present in his mind."®  The Lord left the fine couch of
Adisesa and has occupied the bed of the mind of this Alvir 119

- Itis very difficuit to know Him.!'20 He presents Himself
to those who are true or straightforward in theit behaviour
though they have no mind to their credit. He does not appear
to those who are unscerupulous or false in their conduct. It is
at Sri Rangam that this Lord who is charming to behold is
present, setting aside any doubt that may arise for one who
learns that there is God'? One must therefore be grateful
to God 'who had done good to him like a father, mother and
others and having shown him the righteous path.122 He is the
relation of all sorts to the Alvdr, namely, wife of fish-like

113. T.VN.M.1.7: 4. ¢f. ibid. 1.7: 8, 6,
114, ibid, 2.6:7.
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eyes, good issues and respectable parents. He is also the
vast wealth.!23

Beholding the charming person of the Lord at Tiru-
malirunedlai, Periyalvar managed to leave his attachment for
his body and so could not leave Him.'"* He has encircled
the Lord and so would not allow Him to get away from him,
He requests the Lord not to hide Himself from him.'2* He
could not approach any ordinary fellow for favour, as it
would belittle the greatness of the Lord as a savieur.126  This
Alvar is happy to state that he could not have a place of
refuge like the Lord where he could find a shelter after much
wandering or got water to quench his thirst anywhere else.27

It 1s a herculean task to control the mind even if one
knows well that one should be rendering service to the Lord.
The mind behaves in its way going off the righteous path.128
Though some could realize His presence within one’s seif,
there are not many who could have the experience of Him.
Those who extol Him throgh poetry will have only the conso-
lation that they are singing in praise of Him, but really speak-
ing they could not have a vision of Him.'?® Those can know
Him, if they can control the five senses, forego the activities
like taking food and sleeping, becoming afraid as to the
occurrence of certain undesirable incidents and -enjoyment of

sensual pleasures, keep the quality of saftva in a dominant
position by supptessing rajas and tamos and thus seek to cut

at the root of worldly existence.!3 This is only deep medi-
tation or yoga.l3! It is also possible to direct the mind
towards the Lord’s feet but only those who ¢ould have control
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over the activity of their five senses and realize that they are
subordinates to the Lord can hope to do this.’32 God-rexli-
Zation is not altogether an impossibility. He will Himself be
present for realization in the mind of the self 133 The inten-
sity of this realization would be in proportion to the earnest-
ness of the jiva to behold Him,134

Nammajvar grows very happy to have had the experi-
ence of the great benefactor and master of all. People of
seven generations prior to him and subsequent to him have
gained the distinction of being the devotees of vhe Lord,
“through his realization of God.!13% Periydlvar says that He
has entered the heart as a preceptor, removed the defects
there and placed His feet on his head.136

God-realization is not the result of the operation of any
means of valid cognition such as perception, inference, or
verbal authority. The sense-organs are totally incompetent to
apprehend God and for that reasoun, inference which depends
on the working of the perceptive process, cannot operate,
Verbal testimony can ounly give rise to the knowledge of the
deity. These pramasas do not therefore operate and as such
nnuld not be. trusted for obtaining the experience of God.
The Lord is beyond knowledge, contemplation and thought 137
He is One with unparalleled glory.13 He transcends every-
thing else and all forms of ordinary kaowledge. He is realized
as 2n experience through intuition or mystic experience. He
is therefore described as One who has no equal or comparison ~
“Tawn oppdr Il appan™.'3 That He transcends other kinds of
knowledge excepting mystic experience is brought out by
Nammalviir as that he cannot express adequately the quality

132. M.Tv. 30.
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134. ibid. 28, 29.
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of the Lord 14¢ He is the Lord of the form which cannot be
known as anything distinct and which cannot be classified
according to the ordinary sources of our knowledge.14t [t is
not possible to produce any evidence, because the Absolute is
not something objective like the things or objects of the
world. It is the integral experience or Paripiirma Brahmanu-
bhava which is more than the perceptual, rational and intui-
tional aspects. It is the diréet apprehension of the svariipa
or form of Brahman and the comprehension of its character or
guna. It is, as it were, the recorded experiences of Upanisadic
seers and the Ajvars. The Lord is impossible to be reached
even by contemplation by the mind for the reason that mind
1s also made up of matier. He transcends matter. Even the
Vedas cannot reach Him * “Nan maraivum totarata palakan™;'42
Nan maraikal tégi enpum kanamafidc-celvan”.193 Even those
who have reached higher spheres cannot measure Him,
measure His infinite greatness: ** Amararkkum ariyang’'14% -
‘He is rarity to even the celestials’. His glory is unequalled
and ungurpassed. 143 -

The direct intuitive experience which the Alvars had of
Goad is more real and is fuller than that which is had through
perception. This is mystic experience which is ineffable,
transcendent and passive. =Itis an immediate consciousness
of God not to be mediated by the intellect or the will of the
individual or of society. but attributed directly to God Him-
self ».146 However much an individual attempts to have this,
he fails in obtaining it as there is nothing in him which he
could make use of for the purpose. It is this aspect of the
experience that is stated to be unobtainable through study,
intelligence and rich learning. The Lord shows Himself to him

140. 1bid. 3.1 : 3; cf. ibid. 2.5: 9, 10,
141 ibid. 3.4.

142, Peri. Tm. 4.1: 6.
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whom He chooses for the purpose and that person gets it. 147
The mystic gets the integral experience of the Lord together
with the entire or part of the world which forms a portion of
Him and which He chooses to show to His men.

Though mystic experience is ineffable, itis not unanaly=-
sable, For others who have yet to enter into the realm of
mysticism, two aspects are noticeable in the experience of the
mystic. In oneof them, namely, emotional, the mystic has as
intense feeling which is not altogether without rich content.
Some central idea, as intellectual certzinty, is had by him
through immediate intuition of reality. The mystic is able
to communicate this.. The more intense is emotion the more
personal God becomes and less cosmic also. It is the personal
Deity that tends to arouse sentiment in the self, This is the
reason for the popularity and appeal of the later Upanisads like
Svet&svatara, Bhagavadgita and Purangs as inspiring belief.148
The other aspect of mysticism is cognitive and ideational,
The mystic experience has immediacy, expressive of directness
and stands by itself with the presentative character. Hence
the ultimate truth is presented there as a Reality already
established beyond doubt, not requiring any representative
knowledge to prove it.'%¥® Neotic tendency is another mark
of mystic experience which enables the mystic to have the
reality revealed face-to-face like his sense of eye or ear would
do. It makes the mystic speak emphatically about reality and
its fundamental character is what is frequently called *self
transcendence’, the direct cognition of reality other or larger
tban the cognitive state of consciousness itself.'*® The con-
sciousness of the mystic is not only emotional but intuitive
from the unknown ‘Beyond’. The union between God and
the mystic is actual perception of God.’¥1 However, the
cognitive and emotional elements of mystic experience are
blended together and become mutually influential. 1t is not

147. Kath. Up. 1.2:23.

148. The Religious Consciousness, pp. 348-49,

149, cf. ibid. pp. 400-01. | |

130. Cited as the view of Professor Ewer in ibid, p. 405.
151. Yiew of Father Maynard cited, ibid. p. 412,
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therefore possible to dissect mystic experience in. two
independent forms and analyse them without getting one
related to the other.

When ecstasy is said to be the chief mark of mystic
experience, it does not mean that the mystic has to his lot
only joy and not pain. Pain and delight take their positions
alternately. The fecling of pain could be the result of not
having the continued vision of God. Ecstatic joy comes to the
self of its own accord and makes him mystic who cannot order
1ts continued presence in him, This may be due to the rela-
tively beginning stage of mystic life, In the higher stage also,
the mystic, who had intensely intuited the vision of God, does
not feel joy becaunse of the lack of communion. He will feel
that he had been deserted by God because of himself having
been a sinner and as such completely unworthy of God’s
presence, The mystic then struggles hard to get it in vain.
He then feels the hollowness of life around him which brought
in this separation for him from God. Even this immediate
sense of separation *from a Being who yet is felt as in some
way present "'52  forms part of his mystic experience. The
influence of beautiful, natural scenery and of music and

poetry, which arouse emotion, tend to arouse religious emotion
as welf,133

In the ecstatic condition of his realization of God, the
mystic experiences an intense communion which *offers a far
better solution of the ills of life than philosophy and meta=
physics ".1*4  Ecstasy represents the unitive stage!’s in
mysticism * when the soul begins to perceive the odour of the
divine perfumes “.!%¢ God does not let the self have His
vision continued beyond a limited period and this arouses in
the self a sense of disappointment, despair and intense longing

152. The Rellgious Consciousness, p. 353.
£33. ibid. pp. 355-356.
154. Theory and Art of Mysticizsm, p. 156.

185, For other stages, vide The thgiau.r Con.rcfnusnnr {a pwchulngiml
study), p. 3%4. ' :

156. ibid. p. 396, . A TR S
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to have the vision of the deity, ™ Ecstasy and dryness are
¢pisodes which oscillate and give place to each other through
long years *.157 Certain features mark this stage of ecstatic
joy. The self has its personal consciousness absorbed in the
personality of the deity and realizes that he is taken possession
by God for ever. Secondly, he has nothing to do, for Ged
does everything through him and as such he has no longer any
desire whatsoever to be fulfilied. Thirdly and lastly, there is
the feeling of energy and fulness that God is good in looking
after himself.’*8 The previous experience of the worldly type
which the A}vars had before are not helpful in interpreting the
vision which God gives them.,'3 Tt is therefore natural for
the mystic to wonder at the mysterious presentation. The
mystic finds the difficulty in translating his experience with
adequate expressions, and so chooses a variety of images to
represent by analogy the vision which is too great for his
words,

Nammalvar describes vividly how the Lord entered into
him and occupied in him. He did not know that He was enter-
ing within, He came of His own accord and deceived him, that
is, He took possession of him who was till then feeling that he
was independent by himself and brought him under His control
without his consent and awareness. He entered into the body
and got united with his self. The Alvar declares that he could
not leave Him on any account.’*® The Lord Who is pre-
eminent among the sentient and non-sentient under Whom all
these get their being and sustenance, Whoo is the Inner Con-
troller of them, Who has demonstrated His easy accessibility
in His descent as Kysna, Who allows Himself to be enjoyed by
the selves and aiso enjoys them and Who is the consort of
8rl, stood within the Ajvar and around Him. The Alvr has

157. ibid. p. 436.

158. Fora dutalt-d treatment of this aspcct vide The Rellgious C'an-
seifousness, pp. 437-439,

159. Note that Arjuna got dismayed bnable to apprehend the eoamic
form of God, though he was endowed by the Lord with diﬂnu
vision. (Vide Bh. Q. 11 : 52).

160. TV.M.1.7:7.
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here direct experience of the Lord with §ri.’¢t Not merely
does the Lord present Himself in the finitised form but the
form is synthesised by the Alvdir with the forms with which
He took the descent of Varaha, acquired the name of Ke$ava,
killed the elephant Kuvalayapldd, Who is beyond the know-
ledge of the gods and Who lies on the deep and vast sea.162
The Lord 1s shown here to have come down to him as on other
occasions mainly to protect those who are in distress., Tha
Alvar was afforded by Him delectable experience of Him,
allowing the former to visualise His blu¢-coloured body and
lotus-like eyes.’$2 He is idéntified here through His unique
marks like the possession of auspicious atiributes having no
defect, possession of a divine form, and Garuda as His vehicle
and being the Spouse of §t1.16¢+ The Lord who has His con-
sorts Sri, Bhiidevi and Nippinnai and who laid Himself on
the banyan leaf after devouring all the worlds, occupied his
waist!é> and heart.’%¢ He, who is the body and self of all, far
away for some and too near for others, lying beyond the come
prehension of even the learned and enlightened and pure and
from whom arise doubts and erroneous cognitions, occupied
the shoulders of the Alvar.'%” The Lord is the source of
recollection, knowledge and their removal or disappearance, 168
which means that He is virtually the controller of not only the
beings, but also every aspect of their life. It is significant
here that the Alvar refers to shoulders as having been occupied
by Him, perhaps drawing a reference to the knowledge which
the Lord gave to the child Dhruva by touching his shoulder
with His conch,16® This may also mean that the Lord occupied
the shsoulder of the A}var and He would ride on the shoulders

161. ibid.1.9:1. ¢f, Twenty Four Thousand on this verse.
162. ibid. 1.9:2. -

163. ibid. 1.9:3.

164. Twelve Thousand on 1.9: 3,

165. T.V.M.1.9:4, -

166, ibid. 1.9:3.

167, - ibid. 1.9:6.

168, Bh. G.15:15.

169, V.P. 1.12:51.
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of Garuda.'™ Then He, who wears the garland of tuiaci, who
is peerless and possesses a dazzling form, took His seat in the
tongue of the Alvar which suggests that He became the
subject for the Alvar’s expressions.!”™ The eyes of the saint
were then occupied by Him, remaining there with His divine
appurtenances in His four arms. He is the controller of both
sound and sense of all arts or subjects of study.!’? He
dispelled the defects such as imperfect knowledge of the
Alvar. All the five sense organs were then filled by Him. The
forehead of the saint was then occupied by Him.'** Finally,
He took His position on the head of the Alvar which is
g uxiously awaited and yearned for by the devout worshippers
~# «f the Lord.!”™ This decad has supreme significance in as
- much as the Alvar gets the mystic vision of the Lord’s com-
munion with Him and graded occupation of his body limb by
limb, The Alvar gives an elaborate description of the auspi-
cious form of the Lord with all His divine appurtenances, as
He has become one with himself.175 The experience which
the Alvar had of God’s presence in him emboldens him to
state that He would not leave him at any time,1’* He is
‘delectable like nectar at all moments, days, months, years
and aeons and His eves, feet and hands are like the lotuses
blossomed just at the moment they are seen.177 Rather it
must be said that the red corals do not bear comparison to
His lips, lotuses fall down in point of standard of beauty
when compared to His ¢yes, feet and hands and charming
necklaces do not match His tresses, thus proving that these
are only apologetic standards of comparison while describing
Him.!"® The Lord alone is the source, sustenance and satis-

e

170, Pillapon T.V.M. 1.9:6.
171, T.V.M.19:7.

172, ibid. 1.9: B,

173. ibid,1.9:9

174. ibid. 1.9:10.

175. ibid. 2.5.

176. ibid. 2.6: 7.

177. ibid. 2.5:4.

178. ibid.2.5:5.
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faction of life (dharaka, pssaka and bhagya) - * Unwum coru
parukum nir tipnum verrilaiyum ellam Kannan 17 The sooner
he hears the name ‘ Ndrayana ’ the quicker are his eyes welled
up in tears, 280 “ At the very utterance of the name of the
Lord™ says Tirumankaiy&ivar, "tears well up in my eyes. Jam

very much moved. I will not befriend anyone else than
the Lord » 181

The Lord came to Nammdlvar of His own accord and
filled his heart fully,!® This mystic enion aroused in the
saint a -sense of relatedness to God with the result that he
feels very much for the Lord being alone as it were, The
Lord does not have any servant for service. He has to bear
the conch and discus Himself, as also the sword and the bow.
There is no follower for Him. No one is offering worship to
Him with hands losing himself to the beauty of His feet and
shoulders.!®3 He entered into the Alvar in the form of having
devoured the worlds and remained there as a lamp of know-
ledge. He remained there withont looking to any of the
sides.’8 The Alvdr had the direct experience of Krana and
then composed the particular wverses in praise of Him.185
When the Alvar bowed the Lord at His feet 2s He lifted the
foot to measure the higher regions, His eves looked like a
¢harming lotus-tank with the slightly slanting stalk.1%6 His
eyes which were set on him, did not leave him.'87

The intensity of the direct experience fills the Alvars
with remorse. They feel for not having had the vision earlier
at times when they simply wasted their time. The Lord is

179. ibid. 6.7:1.

180. ibid. 1.10:8.

181, Peri. Tm. 7.2:1,

182, T.V.M.10.8:1.

183. ibid. 8.3:3.

184. ibid. 2.6: 2.

185, ibid. 9.4:8, 9. of, ibid, 10.6:4;: 10.7: 5.
186. T.V.R. 42; cf. ibid, 45.

187. ibid. 63.
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lying on His serpent couch, The waves of the sea gently touch
and pat His feet as if to make Him sleep. Poykaiyalvar saw
Him sleep with red eyes and feels that much time had elapsed
not in beholding Him #2 The Lord who ripped open the chest
of the demon Hiranya with the sharp claws, who rides on Garu-
da, measured the worlds, with His shoulders pervading all the
directions and His crown measuring the upper regions, The
saint did not have then the occasion to have this vision.'8?
The Lord left His place in the ocean and came over to Matura
in order to remove the chains with which Xamsa had bound
His parents Vasud&va and Dévaki. He measured the earth
and made it His own denying its ownership to the demons. .
The gods then offered flowers to His feet and worshipped
them. The Alvar feels that he did not have an occasion to
serve Him then.%0 Srl RZma went after the deer which was
no other than Marlea in disguise and killed it. Nammalvar
gots the direct presentation of the Lord having the beautiful
discus in his hand. He did not have then the feeling that the
Lord did this and stcod before him. He did not extol Him
then. He wasted all the -time befere he got this vision due to
lack of wisdom. 19!

When desolation overcomes the Alvar at the sight of
the world, especially after his mystic experience of the Lord,
he often has the feeling that he bears on his shoulders the
crushing weight of the faults and the waywardness of the
world and sings hymns of self condemnation. Sometimes the
picture painted in the very darkest colour is of himself as the
very embodiment of all that 1s immoral, The saint says : “The
wretched journey of life in which enemies rejoice and friends
are filled with sorrow to see us suffer untold miseries!’¥2 How
wretched is life in the world in which sudden death, suffer-
ings, and the grief of agnates and cognates over the dead

188. M.Tv. 16.
189. ibid. 17,

190. ibid, 2¢.

191. P. Tv. 82,

192, T.V.M. 4.9:1,
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body are the order of the dayl!®? How wretched is life in
which elation and arrogance, and the happy company of those
near and dear and one’s mate are made to Jeave by the sudden
stroke of death!!¥4 As wealth aceumulates, men decay and the
tamasic quality predominates!?s, Birth, disease and death are
$0 common that one wonders whether there could be a hell
worse than this world."® Ensnared through fear in the tor-

ture of the worldly existence, men have their maw for their
gospel” 197

As against tapas and control of the five senses and their
- sublimation, which all form the way to attain His feet,
Nammalvar speaks in one full hymn of his own slavery to
the senses and of his being caught within the net spread over
_ by the five ‘lords *.'¥®8 The revulsion of this kind can be
seen here and there in many of his hymns. Tirumankaiyz|vir
is more e¢loquent in his reference to this kind of
revulsion.'®? The classical portrayal of this Alvar of the
tyranny of karma and the tragedy of human sorrows by the
analogies of the strom-tossed ship,?? the dilemma of the ant
caught between the two burning ends of the faggot,ml the
pack of jackals on an island enveloped by the rising floods?92
and the men dwelling with cobras in the houte??? is ynsur-
passed in religious literature. '

In other places, Nammii!v’a'n and for that matter other
Alvirs too, exaggerates his faults: *I have not folded my
straying senses in, nor have gathered flowers in due time

193 ibid. 4.9: 2,
194. ibid. 4.9: 3.
195, ibid. 4.9z 4.
196, ibid. 4.9: 5,
197, ibid. 4.9: 6.
198. ibid. 7.1.

199. Peri. Tm. 6.2.
200. ibid. 11.8: 2.
201. ibid. 11.8: 4,
202. ibid. 11.8: 35,
203. ibid. 11.8; 3.
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everyday for worship. My hard and wicked heart overflowing
with desire leads sinful me to grope for the Lord’s help'204
He continues in the same strain: ‘I did not obssrve any
penance; I do not have any subtle knowledge, Even then, as
a man without resources, I cannot bear to part from Thee,205
1 belong neither with the Eternals nor with the worldlings, I
am neither here nor there in my pursuit of Thee?*,206

To Nammd&]var, life appears to be hollow with nothing
worthy to attract him. The pathetic nature of life which he
comes to take note of when his ecstatic joy came to an abrupt
end with the Lord going out of his vision presents a contrast
to the enjoyable state in which he was then placed, In spite
of his having had several births one after another, the Alvar
remarks that he had got some encouragement in the present
life itself by having the en joyment of delight, The Lord who
rides on Garuda destroys the hosts of demons te protect those
who suffer. Being thus a father to him also, He shall not have
him removed frem Him, as it would Iead to becoming aware
of the hell-like life of the world.207 “My sias are so power-
ful, though I am a small one. 1 place my palms on my head
and request You to come Lo me to remove my distress.2%% When
shall I, to whom You had given an epjoyable experience of
unlimited bliss, have the occasion to see You with my eyes?
I am calling You day and night for help.2®® I do not know
how many sins I had committed which could not be brought
to an end. I fervently appeal to You with tears.29 Iam a
shameless fellow while calling Him for help. Bven Brahmi
and others are not able to see You.2!! It is too much for me,

204, T.V.M. 4.7.9. .
205, 1bid.5.T: 1.

206. 1bid. 5.7: 2

207. T.V.M. 2.6: 8.
208. ibid. 4.7: 1.
209, ibid. 4.7: 2.
210, ibid: 4.7:3.

211. ibid. 4.7:4.
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the fickle-minded, to have a vision of You.22 [ know well
that You are pervading every-where including myself, within
the soul and the body. Yet I am stretching forth my tongue
within myself to taste Your presence by casting my looks in
all directions to behold You. This is a clear proof of my
ignorance”?'? The Alvar is conscious of having had the direct
experience of joy with Him within himself and also of having
his nescience removed,?14 but appeals for His immediate pre-
sence before him so that he could worship His feet using his
arms fully for offering flowers there, sing His praise and dance
with delight.?'3  All these painful feelings arise because he
could not get the vision of the Lord any where. He could
desist from these attempts, but he had already a vision of Him
who is made known by the light of the Vedas. Even though
he has been pleading to the Lord, He had not shown any sym-
pathetic consideration for bim. The Alvir asks the mind
whether He is now occupying a place which He had specially
chosen as to be beyond the reach for His mercy.?16

The feeling of separation is depicted with the touch of
uniqueness and originality. The mind had gone after Him.
The body is, however, placed far away from Him, much as
it had committed sins.217 This is indirectly expressing the
Alvar’s anxiety and longing to be in direct physical commu-
nion with the Lord. All the same, his mind could not leave
His vicinity nor will his tongue do nothing but praising Him.
His body feels the thrill. 238 The Alvar offers then a different
kind of appeal to the Lord. “People who are placed in a
superior position are found to help the people in the lower
stratum of society who suffer and appeal to them for relief
and they do this sometimes even by undergeing personal suf-
fering. When I make this appeal to You, You are not to

212. ibid: 4.7: 5.

213, ibid. 4.7: 6.

214. ibid. 4.7: 7.

215, ibid. 4.7: 8.

216. P. Tv. 4.

217, ibid. 7.

218. T.V.M. 1.6:3;c¢f. T.K, 1,
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suffer in any way. Please accept my appeal and show Your-
self to my vision”,219

Namma]var pleads passionately to the Lord and asks
whether he would get at least to the sacred shrine at Tiru-
navay which would remove the obstacles that lie in the path
of God-realization.??? He is keen on serving the Lord??! and
enjoy His bliss.222  He requests the Lord to appear before
him at least for a day with the discus and the conch,223
Reminded by the aet of measuring the world, he asks the
Dord to show him His beautiful gait.?2¢ In spite of having
been for a very long period related to the Lord and éri, he
is now separated from Him.?25 He requests the Lord to pre-
sent Himself before him at least for a day with the sight of
being served by Brahma, ﬁiva, Indra and other gods.226 . The
Lord in His five forms hides Himself from him,?27 The Alvar
does not know how long he would be required to wander
about in order to have Him in his vision as Tirivikrama.228 Ag
an Inner Soul of all, He is requested to show His compassion
to his ignorant self.22% He does not know why the Lord should
make him suffer more and more by subjecting him to sensual
attraction upsetting his mental equipoise.239 Even the never-
ending, ever-unchanging and unlimited joy of kaivalya does
not bear any comparison to the act of service at His feet,
even if it should last for a short duration,23!

219 P. Tv. 13,
220. T.V.M. 5.8: 1-3.
221. ibid. 9.8; 4,
232, ibid.9.8: 5,
223. ibid. 6,9; 1.
224, ibid. 6.9; 2.
425: ibid. 6.9; 3.
226. ibid. 6.9: 4.
227. ibid, 6.9: 5.
228. ibid. 6.9:6.
229. ibid. 6.9: 7.
230, ibid. 6.9: 8.
231, ibid. 6.9: 10.
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In a mood of abject dejection, the Alvar speaks of not
having done any good act, not having refrained from
doing sinful deeds and was far away from the Lord owing
to his indulgence in matters of little significance. The
‘Lord is, however, capable of creating wonders and so is
requested to take him to His feet,222 The behaviour of the
world is really wonderful. Some people get their daily bread
by terrorising others and forcing them by torture to commit
sinful deeds. The Alvar cannot live in such a world any
longer and therefore requests the Lord to take him whom He
had already admitted as His servant.??? Again, the five sensds
are so powerful that they afflict even the Eternals if they were
to come down to this mortal world and stay for sometime.
One can easily imagine how powerfully they would subjugate
an ordinary being The Alvir tells the Lord that if He were
to let him down, then his position at the hands of these senses
would be very pitiable. He requests the Lord to come and
give him a word of encouragement.2’4¢ The Lord hag control
over the Alvar and the seven worlds. He is Himself the
deitics whom He had ordained to carry out His injunctions,
He is everything in the world, remaining on occasions in a
subtle form as causes and not visible to the senses. How can
then the Alvdr get at Him 7235

It should be taken for granted that Namma)vér sings in
this strain only in moments of despair when he feels for the |
world or when he thinks that he isaway from God or godly
life. This represents only the value he sets on ethical codes.
As the saint has undergone the purgation, he is the purest soul,
the very embodiment of merality. The Alvar himself gives
expression to his conviction: *“The Lord dispelled my two
karmas and He has taken me to His fold *;236 [ have worn
His feet on my head .23 He continyes: *The Lord who
cannot be apprehended by the Vedas or by those who are

232. ibid. 3.2: 6. B}
233. ibid. 4.9: 6. |

234, ibid. 7.1:6. ¥ med
235. ibid. 8.1:6.

236. ibid. 10.4: 2.

237, ibid. 10.4: 3,
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well-versed in them has been depended upon by me as the
medi¢ine to cure all ills”.23% *[ shall tirelessly utter the
name of, embrace and bow my head to, the Lotus Feet which
measured the three world ».23%  “*] extolled the golden feet of
my Lord sought and worshipped by the Eternals with my com-
positions **.240  ‘““ When Thou hast been 'the theme of my
hymns® says the Alvar in another context, **I would never
address to another those sweet words that emanate from my
tongue'r\‘”“‘ Can we not take our Alvar to be one who
always sings exclusively the Lord — in the language of Saivite
saint Contaramurtiti, & ‘ Paramanaiye paguvar’?

When the devotee cries out for having God’s presence,
God certainly listens to His appeal and presents Himself
before him. The Alvar was struggling hard to live without
God and was about to get drowned like a boat in the sea of
worldly existence; the Lord came and joined him with a divine
form beariog the conch and the discus. The Alvar remarks
that the Lord felt compassionate towards him crying ‘ah, ah’
thereby revealing that He could not any longer bear the
torments of His devotee, the Alviar.242 The Lord stood in
his heart casting a favourable look at him.?4* He got united
with the saint destroying completely the power of the senses
and stood always looking at him.24* The Alvir could not
visualize anything except Him with red lips, the white teeth and
shining ear-ornaments. The lustre of each of His limbs vies with
that of the other. He is remaining in the mind of the Alvar
displaying a smile in His red lips.245 The Lord will show His
sympathy to those whom He likes to receive it without
expecting anything from them, He stays on in the mind of a
small person like the Alvar,.246

238, ibid.9.3:3,
239. ibid. 1.3:10.

240. P.Tv. 45.

241. T.V.M.3.9:1,
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243, ibid. 8.7:1.

244. ibid. 8.7:2.

245. ibid. 8.7:7.
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Tirumankaiyalvar uttered the names of God who is the
Self of all and stays in the shrine at 5ri Rangam. Thongh
these holy names were uttered by the impure and filthy-bodied
being with the sullied mouth, the blue-coloured Lord appeared
within his eyes offering shelter for him 247 The effect of the
sight of the Lord at Srl Rahgam dispelled all the sins which
are irremediable and which give rise to diseases, 248

Nammalvar had a rich and enjoyable experience, at the
shrine Tiruvinpakar, with the Lord whose prospereous states
include all the mutually contradictory factors known to man
such as poverty and riches, hell and heaven, hatred and
enmity, poison and nectar, pleasure and pain, confusion and
clarity, punishment and favour, heat and shade, town and
country, knowledge and nescience, light and darkness, earth
and sky, merit and sin, union and separation, memory and
forgetfulness, existence and nonegxistence, crookedness and
straightforwardness, black and white, truth and falsehood,
youthfulness and old age, rejuvenation and decreptitude,
the three worlds and the Paramapada, likes and dislikes,
prosperity and adversity, fame and infamy.?4®* He has a body
which is not the product of the matter and also a body in the
form of the dirty world. He is concealed and explicit.25® He
is the refuge for the gods and the lord of Death for the
demons. He keeps the world well protected under the shade
of His feet and does not protect those who depend on
others.?*1 He is the shade and sunshine, microcosmic and
macrocosmic, short and long, and moveableand immoveable.252

From the point of view of ordinary knowledge the
insoluble philosophical problems relating to the Absolute lead
to series of contradictions as these mentioned by Nammalvar,
These contradictions proclaim with a loud note that He can-

447. T.K. 1

248. 1ibid. 13.

249, T.V.M.63:1to6.
250. ibid. 6,3:7.

251. ibid. 6.3:8,
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not be understood by man - " grivu ariva piran*.25? He is
the End, the Beginning and the Beginning of the Beginning 254
He 1s the ancient Lord without end.255 He is the Principal
behind root and seed.?’6 He is the true cause in its entirety
and the overlord of everything, the sole Original and the
Primal seed of all things: *“mavar ranimutal” 257 *iani
vittu " 238, * mulu mural"35% etc, All these do not satisfy the
dialectical arguments. Again, contradictions like these show
that the Absolute presents a philosophical problem, as the
Upanisads?$® do, which baffles the metaphysicians., These
features present themselves to the mystic Alvar as part of the
vibhuti of Narayana and so does not require any proof to
reconcile them. They are irreconcilable and remain as such
for the immature mind whose vision is limited to the compre-
hension only of the parts or those features and not as related
or integrated into one composite whole. |

Ecstasy, which falls to the lot of the fortunate few,
lies indescribable, for want of adequate expressions, but the
person who had the experience of it cannot but give expres-
sion to it. He could use only such words and expressions
with which he is familiar to describe his experience, but these
are¢ poor and inadequate aids. The Lord is described and
addressed with those expressions. He is delectable and so is
insatiable nectar which by its superworldly nature could be
the nearest equivalent to describe Him. He is enjoyable and
50 18 the perfect note played on the vina. It is these objects
that serve as fit for presenting a likeness to Him under His
various aspects. Thus metaphors and similies play a domi-
nant role in such descriptions. Attractiveness of the Lord's
appearance is an important aspect in the depiction of the

253, ibid. 5.5:11.

254, Peri. Tm. 9.7:1.

255. T.V.M.1.3:5.

256, 1bid, 2.8:10.

257. ibid. 2.8:5.

258. ibid. 1.5:3; T.V.C. 4.

259. ibid. 1.7:8.

260. cf Sv, Up. 3:19; T.V.M. 1.3:4, 7.
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Lord.- From this point of view the Lord is the most beautiful
blue-diomend (ar elil nilamani),?¢t and the purest (amalan)?s2
‘and the faultless (ninmalan).?63 Periy&lvir calls Him ‘Alakan'264
and ‘Manavajan' 265 Nammalvar refers to Him as ‘ Ajakar’269
and he revels in the ocean-hued or cloud-hued colour of the
Lord and in many places he calls Him ‘the Dark gem’
(karumanikkam) 267 He addresses Him as ‘paraficogi'ié® (or
the supreme shining self); to him He iz Bhuvana Sundara
without any shade of ugliness. Aesthetics as art criticism
applies the criteria of immanence and transcendence, and
elevates the science and art of aesthetics into a philosophy as
the critique of the creative impulse. Itis theintuitive expres-
sion of infinite beauty through the medium of the finite, and it
portrays the beauties of nature and the embodied self as partial
revelations of the obsolute beauty of God. Nammalvar
expresses the beauty of the Lord: **My Lord ! Has the efful-
gence of Thy face turned in itself into the effulgence of Thy
crown ? Has the splendour of Thy feet become the splendour
of Thy foot-rest ? Has the brightness of Thy waist spread itself
intc Thy ornaments and garments 2269

The most intimate experience of the Lord’s bliss is
eften spoken of as ‘amury’ (the nectar).2’® The commentas
tors of Nalayiram bring out the greatness of this conception
of ‘@ravamuty’ which is according to them unique in their
mystic Janguage,?” Says the Alvar ““He and I became one

261, A.P.10,
262. ibid. 1.
263. ibid. 1,

264. Periyal. Tm, 4.3; 5,
26%. ibid. 4.9: 4,
266. T.V.M, 2.10: 2.

267. ibid. 3.3: 3; 5.1: 5:5.10: 7; 8.9: 1; Kula:ekari!vﬁr refers to Him as
Karumani {(Perum. Tm. 1.1).

268, ibid. 3,1: 2, cf. Mun. Up. 2.2; 9 and 10.

269, ibid, 3.1: 1.

270. ibid. 1.6:6; 2.3:7; 2.5: 5;2.7: 11;3.3:5: 34:5; 35:6,3.6:7; 3. T
3.10: 3: 4.9: 6; 5.5: 9: 5.8: 1: 5.9: 5;6.3:1; 6100 3; 7.8:1;7.2: 5; 8.1: I;
8.4: 2 8.8: 4; 9.2: 10; 10.7: 2; 10.8: 6; 10.10: 5.

211, Ittin Tamijakkam Vol. V. 5.8: 1 (Commentary).
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with me (Him ?) as honey, milk, ghee, sugar-cane juice and
nectar, all being mixed* 2’2 The idea conveyed is that, whilst
sense snjoyment is exciting and exhausting, the joy of Divine
contact expresses the inexpressible joy which is satisfaction
without satiation, Almost all the Alvars refer to the Lord by
this term., The hymn on the deity at Kumbakdpam beginning
with “griamuia’ is unique in its experience. Our Alvar refers
to the Lord as ‘gmutd’ with so many prefixes and suffixes with
that word : *‘kafal-pata amute”?’® - ‘the nectar which has no
sonnection with the salt sea’; “@rd agmufam’ 27 - ‘insatiable
nector’; ‘vetatty amutam’’?75 —‘the nectar of the Vedas’; “ralam-
katal amutam’ 37 ~ *‘the nector of the milky ocean’; "inna-
mutu277 —‘sweet nectar’; "emmam puguniu tittikkum amute®18 -
‘the nectar which enters the mind and is sweet there’ etc. The
Lord is the sweetest experience to the devotee and for want
of apt words the Alvar speaks of Him as “tén’* (honey), pa!
(milk), ney (ghee), kannal {sugar-cane juice)”.2™ Apain he
refers to Him as "karumpin is capu, (the sweet juice of the
sugar-cane), kaffi (sugar-candy)**80 and ‘‘kani” (fruit) 28
To Periyalvar the Lord is ‘nalvétak-Ratalamunhd’ (the nectar
of the seas of the four Vedas)2%2, These several metaphorical

experessions used by our saint are all too sweet by them-
selves,

Tirumankaiyilvar could not contain himself while
having the direct vision of the Lord at Tirukkappamaakai.
The Lord is like a bull which is uncontrollable. He is a man
in being independent of others and is a woman by His depend-

272. ibid. 2.3; 1.

273. ibid. 2.3: 5.

274 ibid. 2.5: 4.

275, ibid. 3.3: 5

276, ibid. 3.4: 5,

277, ibid. 3.61 7: 5.1: 2; 5.9: 5,
278, ibid, 6.10: 3.

279. ibid. 2.3:1:5.1:2; 5.5: 9.
2B0. ibid. 3.5: 6; 3.10¢ 3,

281. ibid. 3.10; 3.

282, Periydl. Tm. 4.3: 11,
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ence or sub-servience to His devotees. He is a necklace of
pearls and a heap of pearts, Heis abud and full-blown flower.,
He is a sugar-cane of sweet taste having been grown watered
by nectar. He is the sweet fruit,2?? the sugar-candy and the
juice of the sugar-cane.2% He is treasure, gold and gem. 285
He is air and water.28¢ He is music, musical melody, lustrous
light, and mountain.2®7 He is pearl and lustrous green
emerald 288

Te Namma3z]vir He is the fresh-drawn milk, ghee and
sweet taste of ghee, nectar, taste of nectar, and the joy of
having tasted it.280 He is nectar and honey.2%0 He is a pillar
of corals, because of the support He affords to people to
rely on and because it cannot be taken to parts, He is the
Sweet sugar-cane grown in the hearts of the devotees. He is
a golden hill, perhaps because a hill rises above many mounds
all round and its golden nature shows its charming hue, s{tiﬂ'—
ness and high value. The Lord is the highest .and unchang-
ingly charming unlike the host of gods. He is the divine wish—
yielding tree (karpakem), thus a boon to the devotees.?91 He
Is the young elephant in the groves of Tiruvintal{ir.292 The
happiness of the Alvar is greater when he says that the Lord
is the sweet nectar to his soul and transcendent light inter
mixed with his life, He is the sweet fruit experienced by the
seers and ggls.??3  ““One cannot adequately déscribe”, says
Periydlvir, “‘the greatness of those who, at the point of death,
chant the several names of the Lord, instead of calling upon

283, Peri. Tm. 7.10: 1.

284, ibid. 7.10: 2.

285, ibid. 7.10: 3.

286. ibid. 7.10: 4.

287. ibid, 7.10: 9.

288. T.K. 10,

289, T.¥.M.8.1; 7;cf. TK. 5.

290. Peri. Tm. 5.6: 3; cf.
ibid. 7.3: §.

291. ibid. 2.5: 1.
292, ibid. 4 9:2,
293. T.V.M.31a7
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one’s kith and kin.*24 Again the Alvar says that he had filled
his body with the bliss of the Lord as if a vessel is being filied
with the nectar by churning the sea.?®> “As a return for the
great, good help”, says Namma]var, *‘of communion in mny
soul, I have given up to Thee my soul itself*’.2% The Lord
has incorporated Himself with the Alvdr, life into life, by
fascinating his heart and entering it through His generosity
and made it tender.?®” “The Lord has merged into me*’ says
the saint, "having absorbed into Himseif 'my life and heart,

filling these with Himself, without the knowledge even of His
consort and associates’, 298

Nammalvir describes Bhagavin as the very embodiment
of moral grandeur. The Lord not only loves morality in His
followers but He Himself is pure, holy and moral. He helps
His followers, the devotees, to become moral and pure. He
is the Truth- Meyyan "% He is, the Pure - * pusitan *’;300
the Holy - “*firttap>’ 39! In other places He is described as
“ryay ™ 0 < igmplipgy 303 ¢ tiayan 34 a1l giving the same
sense that Bhagavan is the pure One, The Lord is the Holy
of holies destroying sin - ¢ pavitran > 395 “ ngvangean?;306 He
is the very form of Virtue - *“ pusmiyan .37  In  Tirumi-
lirusic6lai hymn He is described as " Alakar *.398 His incoma-

294, Poriyd]. Tm. 4.5: 1.
295, ibid. 5.4: 4,

206. T.VM. 2.3: 4.

297, ibid. 9.6: 3,

298. ibid. 10.7: 1.

299, T.¥Y M. 9.10:7 cf. A.P, 7.
300. Peri. Tm. 7.1: 4.

301, T.V.M.2.8:6; 7.2:7.
302. Peri. Tm. 7.1:9,.

303, Peri. Tm. 6.2:9,

304. T.V.M.1.9: 6.

305, ibid.2.3:7, 9.

306, ibid. 3.6:2,

307. Peri. Tm. 6,1 :8.

308. T.V.M.210:2.
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parable beautiful form is brought out in another hymn, 369
The Beautiful Absolute, Bhuvana Sundara, can only be the
Purest. The aesthetic philosophy of the Alvars transforms
the Brahman of metaphysics and the Iévara of Ethics into the
Bhuvana Sundara of Bhagavata, The absolute of metaphysics
becomes the beautiful God of aesthetic religion. He is “nanyu
elil naragan". M1 Sometimes the Lord is described metaphori-
cally as “Tiya amutu 3! - * the pure nectar’ and as “On
cufdr karrai'?'2 ~ ‘ the Resplendent Bundle of Rays’.

The idea described above is also expressed in a negative
way. He is “amalan’*3'? - ‘the taintless One’, “nigamalap’’3'4 -
the “faultless One, Negative metaphors are also employed to.
describe Him, The Lord is “sinamil celvam™?'? - ‘the wealth
devoid of any deficiency;” “amamil pukalay’3'5 - ‘the One
with endless glory’; “ertu arum kirttlyinay™3'? - ‘the One with
praiscless glory®; “ifum efuppum il ican”® ~ the Lord without
equal or superior’; “tapram kéfu avai illavan’ 1? = ‘the One who
is neither created nor destroved; “kepu il viluppukal kéca-
vgn*320 _ ‘Kgcava with imperishable, great glory’; “ellai i
jrdnauan’’! - 'the One with endless knowledge’; “tannai
oppar il appap”??? - 'the One without any equal to Him;
“kepu il pukalk kapman©32? - ‘Krsna wiih faultless {glory’;

30%. ibid. 3.1.

310, ibid.1.3:7.
311, ibid. 1.7:3.
312. ibid. 1.7:4,
313. ibid. 3.4:4; cf A.P.1
3l4. AP 1,

15, T.V.M.34:7.
316. ibid. 5.7: 7
317. ibid. 7.6: 3,
318. ild. 1.6: 3,
319. ibid. 3.6: 6,
320. ibid, 3.10: 11.
321. ibid. 3.10: 8.
322, ibid. 6.3: 9,
323, ibid. 8.2:11.
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“ulappu ilan’324 — ‘the One with endless auspicious qualities:
and “pirappili»3?5 ‘the One without birth’. He is also refer-
red to as “pirappu il palpiravip peruman=336 .. ‘the One without
- birth, but taking countless births’. This means that He is
beyond birth which is not conditioned by karma, but his
births are self-determined and self-evolved.

The Lord is full of those rare-and auspicious attributes
and there 18 no comparison to Him in this respect. He is there-
fore called “viripukalan®32? - ‘the One with extensive and vast
glory’. He is without birth which is the basis for all defects.
He is "‘uttaman’’328 - ‘the Supreme Being’ who is possessed of
all moral attributes. Because of His infinite attributes, He
hss a thousand names ~ "pérum &r ayiram plpa pala utalya
emperuman’’32? - ‘the One with a thousand names along with
many others, being our Lord’; “namankal 8yiram utaiva nam-
peruman'30-‘our Lord possessed of a thousand names’. Among
these qualities knowledge, strength, lordship, valonr, energy
and splendour - these six are associated with His nature as
the Supreme Being, the other qualities like goodness, sponta-
neous love eic,, making Him easily accessible to us. These
qualities have an ecternal appeal to the humanity., Seo
Brahmanubhava differs with different seekers of salvation and
this brings out the uniquencss of each experience and its vni-
versality., The seeker after salvation meditates on some single
quality of the Lord according to his or her inclination and even
the eternal seers, it i8 said, enjoy only one aspect of the
divine nature. Even though the methods and the starting points
may vary with the psychological variations of the individual,
the goal is the same, namely, the intuition of Bhagavay,
which is of the pature of supreme unsurpassable Bliss.

324. ibld. 5.8: 4.
328, ibid. 3.5: 6.
326, ibid. 2.9: §.
327. ibid.4.8: 8.
328. T.P. 3.

39, T.VM. 134,
330. ibig. 5.9:1).
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Has not Namma]var said that "He is all knowledge and
bliss #"331 |

The intensity of God-love of Nammalvar or rather his
God-infatuation canibe seen in all his four compositions. His
is not mere emotion, divorced from intellect, It is an emotion
born out of fAagna. That is why it is called ‘mati-nalam’*»?
in the phraseology of the Alvar. Mere jAana leads to dissec-
tion and vivisection of God and Ged-concepts, and can be of
little or no help to the pursuers after it., Simijlarly mere faith
and fervour border on sensuousness and sentimentalism, and
are apttodrown the seeker into viceand sin and borne out by
many an instance in daily life. A happy blend of jA@ne and
‘bhaktiis what is most beneficent to the human soul dissatisfied
with worldly pursuvits. Jadne must ripen into bhakti, "Jhanam
kaninta nalam’*333 as Amutanar terms it. Knowledge divides,
but love unites. Namm3zlvar has exemplified by his life and
works the glory that a man can achieve by a happy blend of _
knowledge and love. Love towards God fulfils itself in the
‘case of the Alvar in love towards the entire creation which is
organically-one with God, all beings and things being but
His body (Sarira-sariri bhava). And that is why Nammalvér
is sought after by man as much as God Himself, Who, after a
long long search, found a person who could say ‘Allis Vasue
deva’ - “Eliam Kanpan* 33 |

33). 1ibid. 1.1: 2.

332. ibid.1.1:1.

333. R.N. 66,

334, T:V.M., 6,7: 1. ~f. Bh.G. 7: 19.



